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FREDRIC JAMESON:
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RIMEN

Yes, the Fredric Jameson was in town,

The American critic whom the distinguished British intellec-
wal, Terry Eagleton, has referred to as one of the “major aesthe-
ticians of the century to date,” and whom Jonathan Culler, noted
American schalar and critic, considers ““the leading Marxist critic
in America®' today, came to the Philippines last August in a stop-
over on his way to a brief teaching stint at the People’s Republic
of China.

Fredric Jamesan is the author of such original and provocative
books as Marxism and Form, The Prison-House of Language, The
Political Unconscious, Sartre: The Origins of a Style and other
equally important books and articles on culture and literature
that utilize and venture new insights and methods in Marxist
theory and criticism. He was in Yale University for sometime —
where Jacques Derrida teaches part-time — in which he is said to:
have posed the Marxist challenge to the Derridean theory in its
apolitical form.

Jameson received his Ph.D. in French from Yale University,
but he also studied in Paris, Munich and Berlin. He has worked at
Harvard, University of California at San Diego, Yale and the
University of California at Santa Cruz. Currently, he is Professor
of Literature in Duke University. Apart from his already well-
known published books, he has a two-volume Collected Essays
and “‘a much smaller book" provisionally titled On Tradition
which are both coming out “probably next year.” Right now, he
is working on modernism, as a sequel to “the big essay on post-
modernism” that appeared in the New Left Review two summers
ago. ;
In his latest book, The Political Unconscious (1981), Jameson
seems to be conducting a dialogue with non-Marxist and Marxist
thinkers and aestheticians alike, arguing *the priority of the
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tion and the facts of the social classes. That's one very funda-
mental example of this (Marxist) process in which you can see in
knowledge as making the links between areas that seem, on the
surface of it, remote from one to another.

But | now want to come to another issue of this where Marx-
ism shares a little bit some of the current concerns of Post-
structuralism. On this first key theme of Post-structuralism, the
repudiation of the notion of the totality as repressive and some-
how evil, obviously, Marxism_ must take the other side. The
second major theme of Post-structuralism is however, theme of
the decentered subject, the attack on subjectivity, on individual-
ity, on the ego — and the terms one chooses here again depends a
little bit on the codes — whether one is coming out of psycho-
analysis, out of politics, out of film theory, whatever. But the
basis of the terms seems the same in all these cases: a great suspi-
cion of an aesthetic which would posit as did some of the western
Modernist classics—I’m thinking of Henry James, for example —
the primacy of a total consciousness which could grasp everything

made even to Hegel in philosophy, that is, the notion of an Abso-
lute Spirit. Now, | take this refusal of the centered subject or,
let’s say, even this ethical and political imperative to decenter the
subject and our own subjectivity as on one level, a reflection on
the destiny of what has been called bourgeois individualism, the
bourgeois ego. And I think from that standpoint then, it becomes
interesting to look at that particular problem in historical terms;
We're told — it's at least one version of the historical narrative —
that before capitalism, the ego In that form didn’t exist, that, and
I'm already now extrapolating, that the precapitalist ego is much
less centered and is focused In community networks, Wjth the ar-
rival of capitalism, with the arrival of Protestantism as the spirlt
of capitalism which involves, as Max Webér showed us, a whole
range of other things — a kind of psychic training, of delayed gra-
tification, a new: organization of worktime, and the very emer-
gence of money and wage-labor — with the whole range of things
like that, accompanied by a transformation of the family system,
there comes into being an experience of the self as an isolated and
closed but acquisitive. and agaressive unit of energy. There comes
In:o beIl‘lg alsoa yvhole range of political value: tgya; wa cﬁmm"f

that is going on. And in fact, this is also a reproach obviously’

wouldn't seek to deny the very great value of, namely, the notion
of equality of individual subjects. But Marxism has always looked
at those political values — liberty, equality, fraternity — with a
certain irony, since they also spring from the capitalist work mar-
ket, the labor market, in which one is equal in the sense of being
equal to sell one’s labor value. So that where the political and
juridical value of the concept of equality is very important, none-
theless, its underpinnings stemn from this radical atomization of
subjectivity, from this emergence of distinct individual, atomized,
isolated subjects, something which will finally give rise in historical
experience to all those expressions of solitude, anxiety, anomie,
that we find in the big industrial capitalist city at the end of the
19th century, with its great literature of Angst, and so forth. So
that it seems plausible that one should wish, indeed, somehow to
shake off this hold of the old centered isolated subject and of
individualism with its acquisitive and aggressive values. And in-
deed, the Post-structuralists were not by any means the first to
call for this, although their language, psychoanalytic and Laca-
nian, is somewhat different and new.

On the other hand, the historical question about that theme of
Post-structuralism is this: Are wecalling for the decentering of the
subject now because we began to come to be aware of the crip-
pling nature of that individualism, or are we not perhaps now call-
ing for this because it's already taking place in our society? That
is, is this so-called valorization of the decentered subjecta call for
something that doesn’t exist, or is it not perhaps itself already
simply the expression of a historical process that’s taking place
right now — the disappearance of the ego and the individual sub- |
ject and the old bourgeois entrepreneural ego in the era of multi:
national capital and its new kinds of collectivity? That would
rather my own position on this. And | think it is, at least, worthy
of debate. So that, Marxism, which has always been radically

a:j_in;i-individualistic in that sense, has no problem with a theme of
IS i

But then, when we come to the more interesting manifesta-.
tions of this . . . | think of a philosopher who, | think, is one of
the most interesting of all contemporary western philosophers,
Gilles Deleuze: — 1 don’t know if he's known here — with his |
Anti-Oedipus and its description of a new way of living in this |
society which would be radically anti-individualistic and for
which he uses the slogan of “‘schizophrenia” to give the sense of’
what this atomized consciousness would be. | find that very'
powerful. But | would want to say, and Deleuze himself says so |
in the last pages of the Anti-Oedipus, that this is rather a recipe
for living under capitalism. That is, this does not give us really
a utopian anticipation of a differenit way of living the wbiéqi '
whuch would not be that of the old centered ego. l;l_fﬂﬂ._l_w.nuﬁ.r

centered. subject Thera are really two of them and they‘re very.
distinct: One way you decenter the subject is, whila remaining an
Isolated individual, to live this frenzied and axcmng and atami%
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Marxism itsell, which must always, it 100ms 10 me, nllnn-n!‘h 3
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say, an the contrary, That we must laok at the very gieat achieve
ments ol some of the Past-structuralnt thinkets as roal Im.l soifie-
times distorted awarenesses of the same problems Marxists are
jconcerned with, So, | don't think iU's a malfer Pf taking some
one else's ideas and then appropriating those, | think, on the con-
trary. that some of these thinkers have had very profound but Ii-

mited, loczl, contained sensés of certain canlemporary realities

with which we are alsa very necessarily cancarned. Su when one
Past-structuralism, | think,

talks about this fusion of Marxism and .
jone is rather talking about a new effort to go hack 1o :hus_n things
that have been discovered, and to see what those are in more
comprehensive 187,
My view of what I'm ealling = and | don’t maan this to be dis-
missible, pejorative, it's a descriptive term — Bourgeois philoso-
phy, as opposed to Marxist philosophy, is that, and this follows
very much Lukdcs' method in History ond Class Consciousness
— that these philosophiet always, in some sense, have their me-
mens of truth, that is, they see something that's really going on.
But then, they have another foar, and that's the fear of making
total connections because ultimately, when one makes connec-
tions, one B ultimately led to the great question of totlity,
ramely, hew one changes social life az a whole. | one is, by tom-
perament, by ideology, by social privilege, in some way, in a
structural relationship of complicity with an existing order, then,
the very functioning of ideology i 10 warn you that you must
not oversiep cenain bolnds in your thought as well as in your
practice. 5o that middleclasz philosophy always ends up drawing
lines for itself and boundaries and protecting itself by what | call
certain “srategies of containment,” so that it will never reach
that moment when the totality becomes visible and questions of
praxis, which are necessarily also political questions, emerge.
My method of desling with other philosophies far which |
have great respect is, therefore, a two-fold ane: What [s thair
moment of truth? What are the very real phenomena that they
d'm!'er? And then, what are the strategies of containment,
negatively, by which they've sought to turn those back Into mare
comfortable and protective, contemplative, purely philosophical
ways of describing and looking at things? So that, from that
point of view, Marxism's relationship 1o these things is an active
one, which is not only Involved In extracting this or that little nug-
get or jewel which has been produced by, lot's say, other phlioso-
phies, but in wying 1o reconnect those to thelr wocinl origing
and trying 10 see those a5 s0 many symptoms and also distorted
:\"n‘l:rl of grasping realities with which we must all be concerned,
m‘fmﬁ’r"“ﬂ their findings on a larger and more satisfactory
; 5 again, as I've just said, that of the Marxian concep-
_Iiﬂl;':ti the | and historical totality,
me an example, now referring to Foucay

:::I interested in that, Foucault, In ‘:;l!l' United s::':::"fm
2Pk only for the Unitad States — is obviously s thinker who has

inteed possibile 10 fuse the

bean veiy_ exéiling and encrgizing for many M“mm
It offers not only the brilliance of his oun 4,
tals. Faucau G e : Ty
aend higtonical researches, he alio seems & Meihod Leg
Linally, ho seems (o offer an intellectual stance which lnay, . |
ical that is, which looks revelutionary, contestatory, ange,
uqative, in tha light of other kinds of research, The grear o,
of the eruption, if | may say 1hat of Foucault, on the &m,. .,
facadomic) seend has heen that in a period which 1""3.'- TElurRr, .
many ways 1o vanous kinds of formaliums, whethe: g,
onas of a cortain kind ol decanstruction = the work af Je,,
Derrida is much more complcated than that but there s, | p
what one can say loosely also acertan Derridian formalism — ., ..,
more literary formalism, of other arcas. Foucault, for man, ..,
ple, meant the rewrn 10 histary Foucault nsated on the s e |
rical situation and therelore, had this tremendous poste oo |
of calling on us to go back 10 hitory withoutloung the rghe,., '.'i
the theoretical analysis of these textual phenomena Ara --_..!
than that, the history he asks us 10 goback foseemitobean e,
of stuggle, that is, a history of domination by €8ttan = jpe o
paradigms, 2 histary of represson, of the slencing of ranee; -
groups and individuals and languages, and therefore, 5 vqo- o)
history which could do seemingly mueh more justee o o
blandiness of human history as we know i1, than many of -
sgemingly maore contémplative views of higtory, fof saamss
the Meldeggerian view ol history as the foss of the sents gf =s --,i
Foucault's history seems 1o involve the body, -2al peoo- -..-*|
fering, torwure, and so on, and scems therafare, ta bt amen p
some very basic political facts, of power and dominanion |
MNow, from a Marxist standpoint, this must obviously b2 w
luted and admired, but | think it isn't wngrateful to 2l nre
some second thoughts about the way in which Foucault's meshad
works., When one looks at Foucault now from the standpo o of
the Marxist tradition, rather than from that of the bourges s o#|
middle-class academic formalisms, one sees a1 once tha ::.-.--i
cault's recent work is explicitly ant-Marxest and bas been used »
a hostile way against the dialectic and against the Mars: cor
ceptions of political action, and that, among other things, pracst |
Iy because Foucault is ane of those | mentioned in the beg nrng|
for whom the attack on the conception of totality o 3 %)
damental theme. For Foueault, power and knowladge are closly|
linked to totalizing corceptions of knowledge. So that for Fcru-i
cault, all conceptions of tomlity and toralization, including the
Marxist one, are then necessarily vehicles for power and dem o |
tion. Well, obviously then, from that standpoint, Foucault b¥|
comes an adversary for a Marxist position, and that's what | want|
o say somathing about now.
| think that we must try to understand the way in which Four
cault has reenacted one of the classic anti-Marxist moves and st
tegies ot the end of the 19th century. My comparison is 2IwaYs|
the work of Max Webar. Weber also, like Foucault, comes intd
the intellectual scens at a moment when Marxism exists and 52
powerful presence, Weber and Foucault are alike, nourished bY
Marxist thought, that is, their work is inconceivable without 2
certain Marxist foundation, Neither are Marxists, however, 37
for both, one of the key but subtle, underground intellectual 2™
bitions, if you like, is to create a system which escapes the impe |
ratives of historical materialism, namely, the call to praxis, and t-ni
;‘H"I:"T social transformation, elass struggle, which is inherent it |
arxsm. This Is done in both cases by a very strategic move “",ﬂl
| want to insist on: It is a move which displaces the problems |
of the object of study or the framework of discussion from 2
economic to the political, which seeks to wanslate issues of €7

nomic exploitation and e ]
the structure of production N2 o

rather different issues of those' of domination and oppresSo
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[Now, obviously for Marxists, the economic language includes the
political one. That's the whole point about the descriptions of
economic exploitation and the labor process which ultimately
include descriptions of the political superstructure, of the forms
of state power necessary to secure this kind of exploitation of
labor., When one displaces that discussion to a purely political
one in which the question is purely that of power in general, the
economic, | think, becomes repressed or lost. So that — to limit
myself now to Foucault rather than to Weber - although Fou-
cault seems to address issues of domination in vibrant ways which
very much concern us in our immediate daily lives — perhaps even
more, let's say, than the abstractions of capital, and Foucault
really seems to be dealing with situations in which bodies are
mangled by state power and in which groups of individuals are
both institutionally and physically and mentally oppressed by
other dominant hegemonic institutions — nonetheless, it seems to
me, to use a kind of shorthand, that Foucault's problematic is no
longer the Marxist one, of the transformation of the exploitative
system itself into a radically new and total system of mode of
production, but rather is the anarchist, cyclical notion of a cons-
tant resistance to forms of domination which always reform again
and which are always with us. So that in Foucault's politics, the
local resistance to various forms of oppression and domination,
power, always remains that, remains local, It is a Nietzschean,
rather than a Marxian vision of a perpetual struggle throughaut
any conceivable human history in the future, | think, therefore,
that we have to be very aware of this anarchist and purely politic-
al dimension of Foucault's politics and of his vision of history to
understand what's usable in Foucault for us and what isn't, and
to see that if one is really aiming at palitical work whose project
is that of the transformation of society as a whole, Foucault's
conception of revolt and resistance can only be a negative, an im-
portant but a negative and a limited and a lacal moment within a
larger kind of politics which must be somehow posited. And |
would say, that the same hdlds, therefore, for all of Foucault's
thought and all of his research and his texts. And this is, of
course, very much a question of political praxis and strategy and
tacticsand organization, justasmuch asitisaquestion oftheory

tactics and organization, just as much as it is a question of theory
and philosophy and so forth. ~ .

MLFT: Apart from the theme of totalization, it seems to meé
that the concept of instrumentalization has also somehow flgured
in the debates. Could you comment on this?

FJ: You know, the concept of instrumentalization belongs to
Marxism. | mean, it is something which is already implicit in
Hegel, which is certainly part of Marx’s own critique of what was
then utilitarianism, a certain notion of bourgeois reason. The Ger-
mans distinguished very usefully betwesn Verstand and Ver-
nunft, Vernunft is the dialectical form of reason which is at
the basis of Hegel’s dislectic. Verstand is the more limited form
of instrumental reason which finally emerged In bourgeols posi-
tivism and which Is at work in all of our sciences. The Frankfurt
School then, and Adorno and Max Horkhseimer in patticular, de-
veloped much further this notion of instrumentalization in capi-
talist society, drawing also — and this was a very great move of
theirs — drawing also on certain conceptions of Nistzsche, to see
instrumentalization asaform of domination of nature, And this
will very much reemerge in the contemporary. ecological move-
ment and in feminism, and in Foucault again, the whole notlon

the conquest and domination of nature; And | would ‘add to'that,
that this Is also very much an Insight — although it might not al
ways be expressed that way — nf the Marxian cancapﬂan nf Ime

of forms of' knowledge as being Instrumental and being forms of

a5 it slts thera all by ltsalf on the paga‘an' 'the

perialism. That is, the relationship of the capitalist world empire
to precapitalist modes of preduction is also one of instrumentali-
zation, and one of instrumentalizing knowledge, something
which has been rediscovered in conceptions like that of Edward
Sald’s “"Orientalism,”” that is, the very knowledge that capitalism
produces of the Third World, is itself an instrumental form of
domination,

Mow, | suppose, when Marxism is reproached with instru-
mentalization, what's meant has to do often with the countries
of actually existing socialism and with the political practice of
socialist states. The whole point of the concept of instrumentali-
zation was that instrumentalization involves the distinction be-
tween means and ends as does utilitarianism . . . But finally and
paradoxically on this critical view, instrumentalization does not
mean making the end paramount, but rather emphasizing the
megns in such a way that ends themselves become irrational . .,
so the very-end or goal or telos of action, now falls outside the
rationalization process, which, in instrumentalization, comes to
center on the means. The great example of the Frankfurt School
was that of the concentration camp of Auschwitz. That is, su-
preme rational organization of technology towards an abomina:
ble, inhuman and irrational end. So that | think, one must,
therefore, distinguish that critique of instrumentalization from a
certain notion of the ends of sacial practice. It seems to me that
in a genuine revolutionary situation, in which people are or-
ganized around a collective project, which is in the future to-
wards which they‘re working, everything that one does Is then, 1t

you like, “in the service of the revolution,” to use that phrase:
But | think that anyane who has even the most distant experience
of such a situation understands that this is no longer instru-|
mentalization in this older sense in which we're using it. This is
not a matter certainly of the caricatures of the Stalinist’s sacri-
fice of the individual towards a distant end, It's a total ongoing
process of everyday in which in a very different way, the oppasi-|
tion between means and ends are sublated, in a Hegelian way, or |
transcended. So, | don‘t really recognize in the power of that|
older notion of instrumentalization — as a critical notion — ahy.-
thing that is really damaging for some genuinely Marxist concep-|
tion of revolution, or of the ultimate aims of collective social
praxis.

Now, in the aesthetic realm, | suppose, this issue could alsg ‘
pose itself for things of propaganda art. Then, onecould imagine
very much a.situation in which a type of art is attacked because it
is merely instrumental: the art being no longer existing in itsell'
but meant to serve some other non-aesthetic aim, And when thart
aim is achieved, that means, the work of art will dlsap_pgar;
Whereas in middle-class art, in Modernism, the work:of art is sips
reme; to use Kant's great expression, classical expressmn of thq
bourgeais aesthetic, it is a “nonfinalizable finality.” It is a means |
which has no end, whose end is in itself. So that the argurnam
‘wauld run that that kind of autonomous’art, which contains: !_ :
own end In itself — the great classics of western Modarntsm;;1
Is therefore, supenor 1o this, instrumentallzed art. wh:ch Is'apr

dated by the lonu perlod of the hegemanv of*formé!ist vlaw;’ iC
art for art‘s sake and of views in westarn aesthetlcs and of t

puﬂtlcal arty If one tried to:do: that, 1 thlnk,
you ‘have to distinguish betwsen the. text of,
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e
is 1o say, so-called propaganda art, agl o end. It
just a set of words which is then used .11 o ml;'nnill'll:hr:clliﬂ:":" oll the
is an entire expericnce ol the anIH!IIh'II‘p*. h!.ﬂ.'rx s and a8 als0 in
people who are part of this thing and in Brecht gy lience 10
certain types of agitprop theatre, the reactions of the m,:di;m:n i
the production are part of the whole production, The 3 called
really a part of the performance. So that if one 60 i 5.;:1 i
instrumentalized political art in that sense, A e nl:&n
looks very ditferent, Then, suddenly, the form of tho II'IlnuliII 2y
whole comes to appraach somathing much closar to what Hakh
has called the “festival,” the affirmation of the collectivity Im‘rj
its celebration of its own ends which are both Immcdllntu an
distant Erom that perspective then, | think, that the eritique of
instrumentatism would not seem 1o be nearly so damaging for
various kinds of political art as it may  seem from the point of
view of the bourgeois scholar looking at these texts in the office
ol a university building o1 whatever,

wrop, political

MLFT: Can we try to tie-in the discussion now (o the P'ﬂh‘
lem of socalled escapist entertainment which i quite domk
nant in our society today?

FJ: Yes. | think that in our culture today, iU's very impartant
for cultural students and even students of literature to take into
account the really inescapable presence among us of media cul-
ture in general, Maybe, a hundred years ago when the media were
much less well-developed, it was possible to study literary and
high cultural artifacts, music and paintings, in kkolation. | think
thist today, we're all so profoundly formed snd marked by mass
medig, so-called commercial culture, what you're calling esca-
pam, that we cannot even study, really understand what high
culture does today or can still do, if it can do anything, without
understanding the mentalities thar recelve high culture, That is,
we are not any longer, when we read the novel of Henry James,
in the same position a8 the reader of 1880, We come to Henry
James fresh from lpoking at the latest Hollywood movie, watch-
ing a television series, reading a comic book, and therefore, even
Henry James must be somehow differsnt for uz than i1 was
for itz oniginal public, 30 that | very much endorse Raymond
Williams® idea that it i no longer adequate to describe our ob-
ject of swidy as Literature with & capital L, even il we're com-
mitted to literature passionately in our own work and our own
private lives. That category of study must necessarily be en-
larged as it has been by history to the category of Culture with
a capital C as a whole. And then when one talks about Cultura
one must be talking about mass culture. So that we must I:I'Itlrl'np';
In our various ways somehow 1o do justice to that. I've mysalf
done a fair amount of work on so-called mass eulture: I've writ-
En Iﬂ-'l:JH on 'l.i.’m, I'm fnl:r-l'ﬂld in '|.h'E ﬂrﬂbl'm ul‘ .“ﬂl?ﬂ"
television, | had a project 1o look &1 comic books at ono time nf
though | haven't done much with that. So, itrewpective of my
own wlent for doing anything worthwhile on this 1jsld I would
m'll'.hhw T':;: it a5 an abject of study, :

i said, then, | think we have 10 wondar v

of simple escaplam s the adequate one from wh“fc“!lutrnu:::;?.nu:
all of these. The notion, escapism, presuppotas tha on the on

hand, there is, as the Frankfurt School would say, degraded I'
ture — culture which Is there for diversion, which peopla ,m::;
passively because they're exhausted, — and on the other, a great
autonomous culture, which is active and which is noy s mE:: r
‘of diversion, but self-consclousness, and 1o on and 5o hrl;

There’s obwiously a certaln existential truth to this, that 5 we
- must necessarily be more ective when we read the groar ﬂll'l.ﬂm
-of Modernism, and wa do receive television series in varioyy Etatog
I of exhaustion — ewing to the simple facts of dally life, ond the

that th
I‘m not sure that this ga
d so on. But 4 RS a wyp
~snot  work process an mass culture, What's related to thig yi,,, ";II:
ark,

in i
really 'Fl,"r: HE ::nnm critique of mass culture as '““’“m'!ﬂ!ali;,dn
s, again.

: ; culture is, of course, an 3
that is, 83 *'“"“Ff’ﬂ:::?,;,mf:pmlm industries, H'nﬂy:::ud%""r
produced by 11 wi'“; do so for a certain end, in gang,, .
relovision nnwmi::;fnﬂﬂl the spectator level and selling ﬂrm&w
craasing the Bd""i:j forth, And therefore, people often think ;5.
and so 0N thm things must be degraded. That is, thess m,.:hl.
dofinition, 1 s produced for coinmarcial ends, even i, . “:n
cultural ?lhjnl.c_lnitﬂﬂ Syates theso abjects ore produced by :
case [ the wlent. Thoy're produced, 50 the argument poes,
ol ur‘;ﬂFm:"'{;; mrur';l i assantially in the service of initru}nEhIH.
E::-_:.-}jp:"cf; _ ends of manipulation of the mind, of ideologios, gy
s0 :3:::’ but the notion of manipulation implies a very payy,,
conception of the spectalor. And | W-D‘I'Itl.l.‘r ifit’s I.Ilhl:utht, ads.
quate for us. | beliave rnﬁmlr that aj:nrl.am commercial and ey,
plst art manipulates, that is, 1I:mt it turns certain currents gng
sources of powaer, certain psychic currents and forces :‘md tlesire
to its own ends. But if ane thinks about this, one realizes tha i
order to appropriate those currents and those desires, you muy
first in some woy awaken them, So, you must first in some way
address the public, tap its deepest longings and desires and fesl.
ings in a somewhat different way, which is not yet maniguls
tory. | would, therefore, argue that in this seemingly passive,
brutalized, exhausted, exploited public which is sitting in from
of the twlovision set — above all in such a public — there exist tome
of the deepest forms of what | call “Utopian longing”, that is, the
longing to collectivity, the proto-political will to reestablish com:
munity, to reinvent a form of social life and of living in which
people’s possibilities are not maimed, in which people’s desires
can be gratified in some newer and non-alienated way. | think
that if all of these desires are present in that public, therefere,
we ought to be able to invent a method of analysis which can
show how those TV shows, say, or films, which strike a public.
are possible only by first awakening those utopian longings, and
fn‘::fp:;n; second moment, by diverting them, disguising e,
ends. So ng h“m and reappropriating them to fnnrumzﬂﬁrl
; dﬂépnr' :ﬁ':h M'r wo moments then in commercial art. One B
art U'IH-;I tum_:m € moment of truth, [n which these works of
and informed L meﬂia! texts, are still in some way infu
sires and ﬂnnm?:; _ﬂ:_“mﬂ kinds of longings and forces and de
there is the second nll‘:h are presant in high culwre. And . then,
aur snalysis in which {Tln s th e mut tha demwhw'?
cations and tﬂmmﬂdfﬁﬂ:’ ;::Iih:r“u"’ and all kinds of false ﬂﬂ'."h:
ones which capitalism cann sfactions are offered 10 replace

ot offer to those desires.

f one look
think, a much ﬁ: ' mass culture in that way, one would have. !

r © powerful and dialectical f pnalyzing the

t'"ﬂ“;:_‘;;:: F:ﬂpt:; and of the cgllmﬂulrf,- :';nrhzm mrk: of art
standpoint 'n‘-h[nhn::-.“mm which simply repudiates them from 8
elitist and cumnl;m ether it's on the left o not, is still relatively
And this s the exper] Bbaut such artifacts and their experience
our time after gj| -f-:::“"—'ﬂ of art of the great mass of people i
our late ﬂlﬁllﬂl. is the place where culture in our sociefYs
Mot specific M'm”'“"ﬂlnnnl. global society has found it
SOME 10 torms iy :1.“' S0, we must, as students of cult™
are our h‘“]ﬂ g esa ph“rlﬂl'l'l&n' and Etwmf& with thatm
“tand the possibiliting of .- SUdY. 8nd we won't really unde”
or | would vo o Of ome newor farm, either of high cultu™

¥
culture, unlass we g 948 of the possibilities of a new politicd

Ve

A

out what thig mass culture is as well, 8
g
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